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Abstract 

This study attempts a speech act analysis of thirty randomly selected Mosaic laws which formed its corpus. 

Bach and Harmish (1979) theory of mutual contextual beliefs guided the research. Result reveals that 

Mosaic laws contain five discourse categories: Torah, love and family, business and labour, idolatry and 

holiness, court and judicial procedure. These discoursal categories unveils the socio-cultural beliefs and 

practices of the people which hinges on: moral life and civil conduct, sexual impurity and marital infidelity, 

fairness and justice in business transactions, allegiance to other deities and justice, equity and fair play in 

the conduct of daily affairs. These results further demonstrate that Mosaic laws possess features and 

structures that gives it a discoursal outlook.   

Keywords: Speech act analysis, Torah, Mosaic laws, Discoursal outlook 

 

1.0 Introduction 
Since the emergence of discourse 

analysis as a new discipline in the early 1970s, 

there has been sustained effort among linguists to 

analyse language beyond the base level of what is 

said, taking into consideration the surrounding 

social context of a discourse event (Van Dijk, 

20). The analysis of language took a radical 

departure from formal issues of grammaticality, 

lexis and sounds to more functional and context 

situated aspects of language use, especially in 

relation to how structures of expressions (spoken 

or written) affect their meaning and 

interpretation. As a methodological approach to 

language study, discourse analysis has been used 

to analyse text and talk in varying domains of 

human experience. For example, Taiwo (13) 

investigates the pattern of language use in the 

political discourse and Okpeh (100) captures the 

discourse features of prophecy in Christian 

religious discourse. Other such studies are White 

(20) which focuses on financial market discourse, 

Kangira (19) which focuses on gender discourse. 

A cardinal feature of all these studies is the 

connection between the structure of the discourse 

genre, its social context and the interpretation of 

the discourse as a replication of experiences in 

the real-world.  

According to Halliday and Hasan (12), 

texts cannot be approached without reference to 

situation “in which texts unfold and in which they 

are to be interpreted.” To unveil the meaning of 

discourse like the Mosaic laws, context plays a 

major role. Therefore, Bach and Harnish’s (1979) 

theory of mutual contextual beliefs provided the 

study a theoretical basis for the explanation of the 

principles interlaying the interpretation of the 

Mosaic laws among the Jews for when the laws 

are meant. 

This study is situated against the 

backdrop of the foregoing, and focuses on the 

discourse structures of select Biblical laws. The 

Bible is the sacred text of the Christian religion 

and is generally regarded by Christians as the 

final arbiter in all matters relating to the Christian 

faith.  Consequently, adherents of Christianity 

use it to mirror their daily lives, and consider any 

act contrary to its tenets as disobedience.   

Hopper (201) notes that, ‘the Holy Bible is made 

up of writings that cover a span of 1400 years and 

include over 40 writers’.  It contains 66 books 

which are divided into two: The Old Testament 

(comprising 39 books) and The New Testament 

(made up of 27 books).  The Old Testament is a 

record of all that happened before the birth, 

whereas the New Testament focuses more 

essentially on the life of Jesus and the activities 

of his earlier followers.  The Bible is variously 

referred to as, “The Holy Bible”, “the holy 

scriptures”, ‘‘the scripture’’, ‘‘the word of God’’, 

the wordof life’’. 

 The Old Testament of the bible contains 

instructions, directives, commands, and laws, the 

discourse structure of which forms the focus of 

the current study. The prominent aspect of these 

laws are what is variously known in Christian 
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theology as The Law of Moses, the Mosaic Laws, 

or the ‘Torah’ which are 613 commandments. 

The Ten Commandments constitute the most 

famous aspects of the Torah, and reads thus: 

1. ‘… you shall have no other god before 

me…’ 

2. ‘…you shall not make for yourself a 

carved image…’ 

3. ‘…you shall not take the name of the 

Lord your God in vain…’ 

4. ‘…remember the Sabbath day and keep it 

Holy…’ 

5.  ‘…honor your father and mother…’ 

6.  ‘…you shall not kill…’ 

7.  ‘…you shall not commit adultery…’ 

8.   ‘…You shall not steal…’ 

9.  ‘…you shall not bear false witness 

against your neighbor…’ 

10.   ‘…you shall not covet your neighbor’s 

wife…’  

(Exodus 20: 17 NKJV) 

The above clearly demonstrates that Biblical laws 

have a structure that stands them out from other 

discourse genres in the society. An understanding 

of these laws is therefore contingent on the 

knowledge of the discourse features of the laws, 

the structure of the linguistic units that make 

them up and how these interact to yield meanings 

that alter the state of affairs among adherents of 

the Christian faith. Concerning this, Crystal (5) 

argues that:  

The variety of English language 

encompasses all social institutions. 

As soon as people come into regular 

contact with each other, the 

language they use is likely to 

develop features which reflect the 

bonds that exist between them, and 

which distinguish them from other 

social groups. 

Texts of the study are twenty- seven Mosaic laws 

selected from three segments of the Torah. It is 

hoped that a discourse analysis of these laws will 

enhance a better understanding of the discourse 

principles that underlie correct linguistic 

interpretation of the laws. 

The moral and theological analyses of 

Biblical laws have been sufficiently documented 

in literature. However, a detailed contextual 

analysis of the discourse units embedded in these 

laws, and how these units structure the 

interpretation of the laws have not been 

adequately accounted for. The foregoing limits a 

comprehensive linguistic understanding of these 

laws, especially in relation to the performative 

essence of the laws and their conversational 

features, which by extension reduces the 

discourse value of Mosaic laws. Consequently, 

the current study focuses on a discourse analysis 

of selected Mosaic laws, and sets out to analyse 

the discoursal categories of the laws, the role of 

context in establishing the speech acts contained 

in the laws and how these   determine the 

structure of the Mosaic laws. 

The aim of this study is to attempt a 

discourse analysis of selected Mosaic laws, with 

the goal of establishing the discourse structures of 

these laws, and how these structures mediate the 

interpretation of the laws.  The specific objectives 

of the study are to: 

1. Identify the discoursal categories contained in  

    the Mosaic laws. 

2. Establish the relevance of context in the    

     interpretation of Mosaic laws.  

3. Identify the conversational features of the   

    selected laws. 

Religion is a cardinal hallmark of human 

civilization. Even in prehistoric times, humans 

were usually bonded together because of shared 

religious beliefs. In focusing on the laws of the 

sacred text of Christianity, one of the leading 

religions of the world, the study is significant as a 

contribution to the literature of Christian religion 

generally. In this connection, the study widens 

intellectual understanding of some of the 

principles governing the practice of Christianity. 

The significance of the study further hinges on its 

importance in unveiling the discourse value of 

Biblical laws whose understanding has been 

narrowed down essentially to the domain of 

theology. In this regard, the findings of the study, 

it is hoped, will extend the continuum of research 

on religious discourse as a field of linguistic 

enquiry. 

2.0 The Scope of Discourse Analysis 

Discourse analysis has grown into a 

wide-ranging and heterogeneous discipline which 
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finds its unity in the description of language 

above as well as below the sentence and an 

interest in the contexts and cultural influences 

which affect language in use. For example A 

asks; ‘why are you looking like this?’ B replies; 

‘shocked.’ The reply of B is not a sentence 

according to the standard sentence pattern but the 

meaning is clear and it is context that leaves no 

doubt in the mind of A about the cause and effect 

of B’s being shocked thus discourse is the 

creation and organization of language above as 

well as below the sentence. It is segments of 

language which may be bigger or smaller than a 

single sentence but the adduced meaning is 

always beyond the sentence. It is not only 

concerned with the description and analysis of 

spoken interaction but it deals with written 

discourse. People daily encounter hundreds of 

written and printed words: newspapers, recipes, 

stories, letters, comics, notices, instructions, 

leaflets pushed through the door, and so on. They 

usually expect them to be coherent, meaningful 

communications in which the words and/or 

sentences are linked to one another in a fashion 

that corresponds to conventional formulae, just 

the way do with speech. 

2.1 Discourse Analysis and Text 

Another philosophy underlying discourse 

analysis is its definition of text. Brown and Yule 

(6) offer this definition: the text is “the verbal 

record of a communicative act, both written and 

spoken. Note that there is no clear definition of 

the length of the text. This is because complete 

discourse can range in length from a one-word 

exchange to a multi-volume epic. What is 

important is an examination of the discourse as a 

whole. De Beaugrande and Dressier (3) define a 

text as “a communicative occurrence which 

meets seven standards of textuality.” These 

standards are as follows: (1) cohesion, how 

components are mutually connected; (2) 

coherence, that the elements are mutually 

relevant and accessible; (3) intentionality, that the 

producer intends the communication to attain a 

goal (whether transactional or interactional); (4) 

acceptability, the relevance of the text to the 

reader (will he understand-to whatever level); (5) 

informativity, how much of a communicative 

occurrence is expected or not (there will always 

be unforeseen variables in the act, such as new 

information, which can make the event both 

interesting and frustrating to the listener); (6) 

situationality, what makes the text relevant to a 

situation (for example, a keep off the grass sign 

placed on a yard would have a meaning based on 

its context); (7) intertextuality, how much a text 

is dependent on knowledge of another text that 

has been previously encountered. 

While the above criteria of a text may be 

met with debate (such as the necessity of 

intertextuality), they illustrate the mind-set 

behind discourse analysis. There is a common 

factor in that it seeks to view the text’s function 

as a whole, endowed with a meaning, an 

instrument of human interaction, and dependent 

on context (in the point of view of both the 

speaker and the hearer). Note that the focus is not 

necessarily on form, but function. Note well that 

there is no focus on length. A text may meet the 

above criteria and contain only a short sequence 

of words. 

While phonology, morphology, and 

syntax may be important elements in analyzing 

the discourse, they are not the major focus of the 

discipline. Rather, discourse analysis moves 

beyond the “low” level of expression toward a 

wider view-that is, it reads the text beyond the 

word level. While a grammarian will use the 

sentence (or even series of sentences) to show a 

particular feature of the language under study, 

discourse analysis  looks beyond a single 

sentence at the whole of the output-it is not 

looking for “rules” but “regularities.” While 

language students are often frustrated by the 

various “exceptions” to all of the grammar rules 

they study, the discourse analyst moves beyond 

grammatical rules to how the language of the 

discourse as a whole works to serve its intended 

communicative function. Discourse analysis may 

start at syntax and semantics, but then move to 

pragmatics, the meanings of various forms in 

specific contexts. It moves from the smaller unit 

to the larger, seeking to give as “comprehensive a 

description as possible of the various components 

of a given discourse” (Ibid 19). This movement 

can start at the morphological level, moving up to 

words, phrases, clauses, sentences, paragraphs, 

and then whole discourse, and back again. 
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Essentially, in discourse there is an entity greater 

than the sum of its sentences and any simple 

summary sentence. Though there may be 

meaning to be found in the microstructure of a 

text, such structure should be viewed in relation 

to the macrostructure. This focus on the language 

at a level beyond the sentence has been called 

Discourse Analysis’ most distinguishing feature. 

No matter the length of the text, its’ analysis can 

occur on different level, analyzing various 

linguistic features.  

According to J.P, Louw ( 18) , there are 

three major sets of features that discourse 

analysis studies. Extra-linguistic features include 

time, place, typography, format, medium of 

presentation, and the background and history of a 

text. Para-linguistic features include 

punctuations, intonation, pause, speech acts, 

genre, and discourse types (narrative, exposition, 

description). Linguistic features are, for example, 

word order, embedding, nominalization, and 

levels of language. Other areas of focus can be 

the psychology of processing, with attention on 

the “cognitive processes of comprehension and 

recall,” and stylistic devices, such a rhetorical 

choices and theme dynamics. The range of 

possible foci within the analysis of discourse 

illustrates the difficulty in performing discourse 

analysis. It is difficult, if not impossible, for any 

single scholar to perform all aspects of what 

would be considered discourse analysis on a 

discourse of any size, particularly on a text the 

size of the Pentateuch, for instance. In such a 

case, the whole can be broken into lower levels of 

discourse, but even then the analyst is faced with 

a herculean task. 

2.2 Discourse Analysis of Biblical Law 
There has been a divergence of scholarly 

opinions concerning how to apply the principles 

of discourse analysis. Stanley Porter has 

identified four schools within biblical studies. 

The North American model of the Summer 

Institute of Linguistics (SIL) concentrates on 

issues of translation, where it tends to provide a 

systematic analysis of smaller units of language 

and how they contribute to larger units of 

meaning within discourse. Recent study has 

tended to analyse specific linguistic phenomena. 

The English and Australian model of discourse 

analysis focuses on the use of grammatical 

structures within “particular linguistic contexts.” 

The Continental European model divides the 

analysis of discourse into a discussion of syntax, 

pragmatics, and semantics, noting the 

macrostructure of a text in opposition to the 

microstructure. The fourth school of Discourse 

Analysis is the South African school, heavily 

dependent on Louw’s colon analysis.  

Colon analysis consists of breaking the 

text down into its constituent cola. A colon is a 

unit that is formed around a nominative and 

predicate structure. These cola are first isolated 

and then their interconnections are re-established 

in diagrammatic form, illustrating the semantic 

relations among them as increasingly larger 

semantic units are formed. Thus, there is at least a 

theoretical relation between form and meaning, 

extending beyond the smallest unit of meaning, 

the colon.  

It is also relevant to bring up, briefly, an 

area of study that is closely related to Discourse 

Analysis, especially because of its influence in 

biblical studies. This area is that of poetics, the 

“science of literature.” Like Discourse Analysis, 

Poetics does not seek to interpret the text, but 

rather to analyze how a piece of literature is put 

together. It focuses on such features as 

characterization, dialogue, point of view, 

repetition, leitwort, motif, and the like. Robert 

Alter’s whose The Art of Biblical Narrative has 

gained wide influence over the study of biblical 

literature. This type of literary analysis 

understands that the way the author constructed 

his message was intended for communication. As 

Sternberg writes, “communication presupposes a 

speaker who resorts to certain linguistic and 

structural tools in order to produce certain effects 

on the addressee; the discourse accordingly 

supplies a network of clues to the speaker’s 

intention.”46 Such a presupposition is shared by 

discourse analysis. In essence, then, biblical 

poetics is a form of discourse analysis. 

2.3 Empirical Survey 

Discourse studies on biblical laws texts 

have been explored by some writers, for example 

Sonsino (80) and Elkin (03) on discourse motive 

clauses in legal texts; others such as Welch (32), 

Sprinkle (24), and Douglas (33) and (67) 
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identified parallelisms and chiastic structures. 

Some of these writers (Sprinkle and Douglas) 

also examined the features of boundary markers 

that mark off units in biblical discourse. Literary 

analysis of various texts (in addition to 

parallelism) have been done by Magonet (145) on 

Lev. 19, Schwartz (187) on Lev. 17-19, Knierim 

(199) on Lev. 1.1-9, Hutton (100) on Lev. 1-3, 

Morrow (290) on Deut. 15.1-3, and Tigay (14) on 

Ex. 20.22-26. Morrow (90) examines in detail the 

literary structure of Deut. 15.1-3, noting the 

introductory formula, the parts of the text in 

comparison with similar types of texts, cohesive 

techniques, repetition, and chiastic arrangement 

between two clauses leaving out speech acts in 

these laws.  

However, the current study takes a 

different approach to analyzing Mosaic laws, 

while it attempts to use speech act theory, 

Conversational Implcature and Theory of Mutual 

Contextual Belief, its text shall not be from 

Biblical Hebrew or on the broad text of biblical 

laws as other researchers and authors have done. 

Neither will it focus on legal text as in the case of 

Elkin (03), rather it will use The New King James 

version as its text to focus on the perfomative 

utterances, the context and implicature in Mosaic 

laws. Another unique aspect of this study is that it 

will examine Mosaic laws from a discourse 

perspective. 

2.4 Theory of Mutual Contextual Belief  

Bach and Harnish are the Proponents of 

this theory. They see linguistic communication as 

an inferential process and ‘the inference the 

hearer makes and takes himself to be intended to 

make’ depends on what the speaker says on the 

mutual contextual beliefs (MCB). The important 

contextual information the participants share 

together. The hearer relies on MCBs to determine 

the meaning of what is uttered and also the force 

content of the speakers illocutionary act. 

Bach and Harnish (22) contend that two 

types of inferences operating in communication 

can lead to two acts: the direct and indirect 

speech acts. Direct speech act involves the literal 

strategy of analyzing a speech act. The indirect 

interference looks beyond the literal meaning of 

the act to understand the speaker’s intention. It is 

the belief which the speaker and hearer share that 

enables them to communicate effectively in this 

situation. In their theory, Bach and Harnish talk 

of the speech act schemata (SAS), an 

organization in the brain that concerns some 

information one already has which enables one to 

decode speech act. 

Bach and Harnish (34) also recognize 

two other general beliefs, the linguistic 

presumption (LP) and the communicative 

presumption (CP). LP refers to mutual belief in a 

linguistic community that whenever any member 

utters an element of that language, the hearer, 

who is also a member, knows the meaning of the 

element. CP refers to the mutual belief that a 

speaker who performs a speech act actually has 

an intention which he wants the hearer to 

recognize. Hence, if the speaker says something, 

he is believed to be performing a recognizable 

illocutionary act. 

As one of the tools of this research, Bach 

and Harnish theory may provide a comprehensive 

step by step analysis of the process which the 

reader of mosaic law goes through in an attempt 

to identify an illocutionary act. As adegbija (12) 

has observed, there appear to be an undue 

emphasis on the perception of the speakers 

intention before communication can take place. 

Cohen (51) observes that intention is not enough 

in understanding illocutionary acts. As the theory 

stands, a number of aspects, like the MCBs need 

to be further developed and characterized. 

Bach and Harnish have outlined 

taxonomy of illocutionary acts. They have 

communicative and non communicative 

illocutionary acts. The non communicative 

illocutionary acts; the affective and verdictives. 

These affect institutional state of affairs- thus 

they are conventional. Bach and Harnish argue 

that conventions ‘are which, if done in certain 

situations count as doing something else’ (109). 

Bach and Harnish propose four illocutionary acts; 

Directives, Constatives, Directives, Commisives 

and Acknowledgements.  Bach and Harnish’s 

conception is that the fulfillment of illocutionary 

intents is the recognition of the attitude expressed 

by the speaker, and types of expressed attitudes. 

Illocutionary uptake and perlocutionary effect are 

achieved if the hearer forms a corresponding 

attitude that the speaker intended him to form. 
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This expressed attitude and its achievements form 

the backbone of Bach and Harnish Taxonomy. 

Some theories are not totally sufficient to 

cover and analyse data, thus, This research will 

combine three theories to cover up for short fall 

of Speech Act, Conversational Implicature and 

Mutual Conceptual Belief.  

3.0 Methodology 

This study analysed selected Mosaic 

Laws. The primary data was obtained from the 

New King James Version of the Holy Bible (Red 

Letter Edition) published by the Holman Bible 

Publishers. A total of thirty laws from the Holy 

bible were used as texts for analysis. The study 

conducted a discourse analysis of Mosaic Laws 

using the Theory of Mutual Contextual Beliefs. 

In order to systematize the analysis, the laws in 

the data were divided into three categories: 

The Moral Law (the Ten 

Commandments): This part of the law governed 

the moral life-giving guidance to Israel in 

principles of right and wrong in relation to God 

and man. 

  The Social Law: This part of the Law 

governed the Israelites in their secular, social, 

political, and economic life. 

 The Ceremonial Law: This is the religious 

portion of law which guided and provided for 

Israel in her worship and spiritual relationship 

and fellowship with God. It included the 

priesthood, tabernacle and sacrifices.  

These three biblical groupings are 

categorized under six thematic working 

segmentations of this study, namely: Torah, Love 

and Family, Business and Labour, Idolatry and 

Holiness, Court and Judicial Procedure, and 

Sacrifice and Blessings. 

Considering that the study is basically 

inclined towards the analysis of language use and 

function, the analysis of these laws focused on 

the discourse structures of the laws, the relevance 

of context, the speech acts emanating from such 

structures therein.  

4.0 Data Analysis and Discussion 

This section focuses on the analysis and 

interpretation of the Mosaic Laws which 

constitutes the data of the study. In all, there are 

sixty of these laws from the New King James 

Version of the Bible; however, thirty are 

randomly selected for analysis and interpretation. 

As contained in the Bible, the Mosaic Law is a 

conditional covenant made between God and the 

nation of Israel at Mount Sinai. The analysis is 

structured into two broad parts. The first part is 

on the analysis of the laws, whereas the second 

part is on the interpretation/ explanation of the 

analysed data in a manner as to realize the 

objectives of the study. 

Table 1 

S/N DATA CATEGORY MCB DIALOGIC 

FEATURES 

     

a. Genesis 17:12 

“He who is eight days 

old among you shall 

be circumcised. Every 

male child in your 

generation. He who is 

born in your house or 

bought with money 

from any foreigner 

who is not your 

descendant”. 

 

TORAH It is generally 

believed among the 

Jews that 

circumcision was the 

basis and token of 

God’s covenant with 

Abraham.   

The repeated use of the 

pronouns ‘‘you’’ and 

‘‘your ‘’ suggests a 

discourse structured in 

form of interaction. 

b. Deuteronomy 5: 18 

“You shall not commit 

adultery” 

 

LOVE AND 

FAMILY 

Sexual impurity and 

marital infidelity are 

believed to be sin 

against both God ad 

The use of the pronoun 

‘‘you’’ is dialogic, and 

so is a conversation 

feature in this context.  
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 oneself, and so are 

frowned at. 

c. Leviticus 19: 13 

“You shall not cheat 

your neighbor, nor rob 

him the wages of him 

who is hired shall not 

remain with you all 

night until morning”. 

 

BUSINESS 

AND LABOR 

Equity, justice and 

fairness are core 

values in the Jewish 

culture and tradition, 

and so even their 

business and labour 

life is regulated by 

these virtues. 

Within the context of its 

use here, the pronoun ‘’ 

you‘’  is a diologic 

element that gives the 

discourse a 

conversational structure 

d. Exodus 20:4 

“You shall not make 

for yourself a carved 

image, any likeness of 

anything that is in 

heaven above, or that 

is in the earth beneath, 

or that is in the water 

under the earth” 

IDOLATORY 

AND 

HOLINESS 

Idolatry among the 

Israelites   was 

considered to be the 

worship of any deity 

other than the 

Almighty God, and 

was regarded as a 

mortal sin.   

The use of ‘‘ you’’ in 

this context performs a 

dialogic function and so 

gives the discourse a 

conversational structure. 

e. Exodus 23:2 

“You shall not follow 

a crowd to  do evil; 

nor shall you testify in 

a dispute so as to turn 

aside after man to 

pervert justice” 

COURT AND 

JUDICIAL 

PROCEEDUR

E 

Equity, justice and 

fairness are core 

values in the Jewish 

culture and tradition, 

and so even their 

legal  and judicial  

life is regulated by 

these virtues 

Within the context of its 

use here, ‘‘ you’’ 

suggests tha t someone 

is being addressed, and 

so gives the discourse a 

conversational structure. 

f. Deuteronomy 28:2 

 “and these blessings 

shall come upon and 

overtake you because 

you obey the voice of 

the lord your God” 

 

 

SACRIFICE 

AND 

BLESSINGS 

All forms of material 

blessings were 

believed  to proceed 

from God, and are 

given on the basis of 

obedience to his 

commandment 

The repeated use of the 

pronoun ‘‘you’’ and 

your is a dialogic 

element that gives  the 

law a conversational 

structure 

 

4.1 Discoursal Categories of the Mosaic Law  

This section of the study is an explication 

of the discoursal categories that constitute the 

Mosaic laws. The discussion and interpretation 

made of the above categories is within the 

context of their meaning as the socio-religious 

practice. This is borne out of the connection 

between the discourse emanating from a given 

society and the thematic focus of such discourse. 

Thus an analysis of a discourse should be able to 

unveil the socio-cultural beliefs and practices of 

the people. Below is an explication of the 

thematic groupings of the Mosaic laws. These 

discoursal categories are six (6) 

a. Torah; 

b. Love and Family; 

c. Business and Labour; 

d. Idolatry and Holiness; 

e. Court and Judicial Procedure; and  

f. Sacrifice and Blessings. 

4.1.1 Torah 
In Old Testament theology, there are many senses 

in which the word Torah is used and interpreted. 

First, there is a technical sense in which it is used 

to refer the first five books of the bible (Genesis, 

Exodus, Leviticus, Numbers, and Deuteronomy). 
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In a broader sense, Torah refers to instructions 

that offer a basis for the moral and civil conduct 

of the Jewish’ people. Since these instructions are 

believed to proceed from God, obedience to them 

is often enforced without consideration of the 

opinion of the people. In the present study, out of 

30Mosaic laws that make up the data of the 

study, nine are categorized as the Torah. A 

survey of the laws under Torah shows that they 

focus on issues that bother on the people’s health 

(the law on circumcision); the need for 

contentment in life (the law on gratitude to God); 

punitive measures on false prophecy (the law on 

false prophecies); the need to for rest (the law on 

the Sabbath); the need to respect elders in the 

society (5). Analyzed from the perspective of 

discourse therefore, the Torah component of the 

Mosaic Law reflects the diversity of the content 

of the law in terms of the life of the people. 

Although rooted in their religious creed, Torah 

within the context of the present analysis 

transcends the core immediate issues of religion 

to cater for the other aspects of the people’s life 

such as their health and social relations.  

4.1.2   Love and Family 

Another categorization of the Mosaic 

laws are the laws that focus on Love and Family. 

The laws that make up this category bother on 

sexual   morality and fidelity, and issues of 

forgiveness and dressing.  On sexual morality and 

fidelity, laws numbers 9 and 10 apply directly:  

 “You shall not commit adultery” (9) 

             “Also you shall not approach a woman to 

uncover her nakedness as long as she is in      her 

customary impurity” (10)  

Adultery in ancient Israel was an offence 

that attracted capital punishment: death by 

stoning. The family system of the people and the 

legal system regulating it was designed in a way 

that a marital relationship was legally allowed to 

be dissolved if any of the partners was involved 

in adultery. Also, as shown in the second text 

above (Law 10), men were forbidden to relate 

with their wives sexually when the latter were 

seeing their monthly menstrual circle. The 

discoursal value of the texts reflects a society 

whose family values are rooted in the moralistic 

ideology.   

4.1.3   Business and Labour 

The laws under the category of Business 

and Labour are found in the analysis of the data. 

The basic theme of this category of the Mosaic as 

analysed in the data is the principle of equity, 

fairness and justice in business transactions 

among the people. The following excerpt 

illustrates this: 

 ‘‘You shall not cheat your neighbour, nor rob 

him the wages of him who is hired shall not 

remain with you all night until morning” (11) 

  “To a foreigner you may charge interest, but to 

your brother you shall not charge interest, that 

the lord your God may bless you in all to which 

you set your hand in the land which you are 

entering to possess” (12) 

The above section of the law is meant to promote 

fairness, honesty and sincerity in the business and 

economic life of the people.  In the first text (12), 

the people were restricted from indulging in any 

form of action that will deprive their neighbour   

of what legitimately belongs to him either 

through dishonest business practices or through 

robbery. Employers of hirers of labour are 

instructed in this law to promptly pay their 

workers their wages. In the second cited law (12), 

a distinction is made between the “foreigner” and 

a “brother”. The people were permitted to charge 

interest in their business transactions with 

foreigners, but were restrained from doing so 

with their fellow kinsmen.  This discriminatory 

aspect of the Law illustrates uniqueness with 

which ancient Israel perceives themselves amidst 

other nations. The discoursal significance of the 

above portions of the law are meant to promote a 

social system in which both business customers 

and workers receive fair treatment. 

4.1.4    Idolatry and Holiness 

Idolatry was seen in ancient Israel as any 

form of allegiance to other deities besides 

Almighty God known in the Jewish language as 

Yaweh. Ancient Jewish history has it that the 

Israelites were allowed by God to dispossess 

heathen nations of their lands because of the 

latter’s idolatrous behaviour. Thus, the Israelites 

were forbidden from indulging in any form of the 

idolatrous practices that the heathen nations 

around them indulged in, including bowing down 

to any similitude of a deity in worship. The 

excerpts below clearly illustrate this: 
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“You shall not make for yourself a carved image, 

any likeness of anything that is in heaven above, 

or that is in the earth beneath, or that is in the 

water under the earth” (17) 

 “You shall burn the carved images of their gods 

with fire you shall not covet the silver or gold 

that is on them, nor take it for yourselves, lest you 

be snared it: for it is an abomination to the lord 

your God”. (18) 

This fundamental aspect of the Mosaic Law is the 

hallmark of the Jewish religious practice in that it 

serves as a basis by which they would differ in 

matters of worship and religious devotion from 

the nations around them. They were expected to 

be strictly loyal to God because of the role, 

according to Biblical history, which God played 

in bringing them out of Egyptian captivity viewed 

as discourse, this aspect of the Mosaic Law 

reveals the people’s perception of God as the 

only Deity worthy of worship and allegiance. 

4.1.5 Court and Judicial Procedure 

Like in every other organized society, the 

legal process constitutes a fundamental aspect of 

the social harmony of its members. It regulates 

conflict- resolution processes and facilitates 

justice, equity and fair play among the people. 

Below are excerpts from the analysis that 

illustrate this: 

“You shall not follow a crowd to do evil; nor 

shall you testify in a dispute so as to turn aside 

after man to pervert justice. (21) 

You shall not circulate false report. Do not put 

your hand with the wicked to be an unrighteous 

witness” (22) 

“According to the sentence which I instruct you, 

according to the judgment which they tell you; 

you shall not turn aside to the right hand or to the 

left from the sentence which I pronounce upon 

you’23) 

In laws 21 and 22 above, the people are 

restricted from siding with the multitude to 

perpetrate falsehood and injustice against the 

innocent. This legal aspect of the law is meant to 

facilitate honesty and fair play among the people 

on the one hand, and to instill courage them to 

stand for the truth, even when the majority are in 

the wrong.  As discourse, this aspect of the 

Mosaic Law is targeted at producing a social 

order hinged on moral justice, equity and fir play.  

4.1.6 Dialogic Features of the Mosaic Law 

Although religious discourse are 

generally perceived to be monologic in structure, 

the deployment  and ordering of certain linguistic  

elements in them sometimes  give them out as 

some form of  a dialogue  having conversational  

features.  Two recurrent linguistic elements that 

make this possible in the Mosaic Law are the first 

person pronoun, “you” and the possessive 

adjective “your”. The use of these linguistic 

elements is fundamental to the essence of the 

Mosaic Law in that although the people are not 

expected to verbally respond to God immediately, 

the laws are supposed to possess certain linguistic 

features that demonstrate a form of response 

through obedience. 

In several parts of the analysis the 

personal pronoun “you” is used in the law to give 

the laws some form of interactive structure. Some 

examples are given below: 

“When you have eaten and are full, then you shall 

bless the lord your God for the good land which 

he has given you” 2 

You shall keep my Sabbaths and reverence my 

sanctuary. I am the lord” 4. 

The repeated use of the pronouns ‘‘you’’ 

and ‘‘your ‘’ suggests a discourse structured in 

form of interaction.In the first excerpt above, the 

pronoun is used three times in reference to the 

people for whom the law is meant. “…the Lord 

your God” in law 2 and “my” repeatedly used in 

law 4 above refers to God who believed to be the 

giver of the law and so is the initiator of the 

discourse. A discourse analysis of the law 

therefor gives it out as a form of conversation 

between God and the people. Although the 

people do not, in the immediate linguistic context 

of the exchange, verbally respond, in the wider 

context of the exchange as discourse, they are 

expected to demonstrate their responses in form 

of obedience. It is therefore within this wider 

context of obeying the law that the law as a 

Christian religious discourse could be said to 

have accomplished its discourse goal. 

5.0 Conclusion 

The findings of the study have 

demonstrated that the Mosaic Laws possess 

features and a structure that give it out as a 

discourse. Some of these features are the 
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discoursal categories and speech act types 

contained in them.  A discourse analysis of the 

laws revealed that the interpretation of these 

discourse features is hinged on certain contextual 

beliefs that are common to the people. This 

means although the laws are religious in focus 

and intent, they constitute some form of social 

practice among the people for whom they are 

meant. Thus, within the framework of discourse 

analysis, the laws are meant to enforce a “religio-

social’ order that will define the identity of the 

people for whom it is meant.  
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