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Abstract 

Every aspect of human life depends on language and, as it were, the phenomenon always yields 

itself to the will of every user as an efficient tool for achieving expected interactional goals. 

Among such goals is a desire to succeed in persuading or gaining the sympathy of other language 

users in their numbers. This is common in religious settings. Usually, each religion allows 

teachings and propagation of its tenets to be handled by highly revered individuals in the group. 

While functions of religion to individuals and communities generally include maintaining good 

mental health, giving meaning to life now and hereafter, spiritual enjoyments, less 

problems/sufferings, maintaining social cohesion and control, and some religious leaders truthfully 

committed to preaching about achieving them, many have taken advantage of religion to cajole 

their members for the purpose of achieving their personal goals against the expected benefits of it 

to Nigeria and Nigerians. The success of the latter through linguistic manipulation may bring about 

a future generation in which the true perspective of religion to human kind would be highly 

negligible. This study is consequently motivated to investigate the rhetorical processes employed 

in selected teachings of some Nigerian religious leaders, which are assumed to be relatively at 

variance to the expected general religious function of upholding positively moral values but 

deliberately presented to make their followers behave in some way many would consider 

irrational, using Jolliffe‟s framework for speech analysis. 

Key words: Language, linguistics, religion, leaders, speech analysis. 

 

Introduction 

It is commonly said that individuals‟ actions, 

behaviour and general dispositions to societal 

interactions are reflections of books they 

read. Beyond this however, in contemporary 

societies, information reaches the populace 

from a great deal of sources. In many 

occasions, too, many people justify their 

actions by the positions of individuals whose 

messages they usually listen to. The 

messages, no doubt, are products of basic 

ideologies and beliefs such speakers hold in 

high esteem and contentiously persuade their 

listeners to zealously practice.  In the area of 

religion, experiences have shown, especially 

in Africa, that many speakers are more or less 

religious rhetors, and by virtue of their 

grandiloquent, have succeeded in establishing 

large audiences and followers around the 

world. Their most paramount responsibility 

to these groups of listeners therefore is 

ensuring that they are regularly fed with 

messages about their faith and ideologies 

such faith portrays. 

Nigeria, for instance, is believed to be one of 

the most religious countries in the world. 

Unarguably, many preachers in the country 

are known for truth. These, irrespective of the 

forms of religion they practice, zealously 

propagate and practically advocate religious 

principles in which human dignity, societal 

values and good human relation are jealously 
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entrenched. It is not unusual however to find 

that in the same society, regardless of their 

religious practices, many are conspicuously 

known with extremely unpleasant and 

morally despicable acts. Unfortunately, these 

people justify their actions on what their 

religious leaders have made them believe. 

Some, under the disguise of the conviction, 

engage in killing innocent individuals and 

destroying public and private properties 

through bombing, marrying people of the 

same sex or carrying out their worship in 

nudity. There are even some who consider 

their leaders to be gods. Surprisingly, many 

of these people are not only learned but also 

have some influence in the society. 

Presumably, leaders of these individuals 

would not have been able to succeed in 

working on the peoples‟ psychology for their 

personal benefits without employing some 

linguistic services. Thus the people could be 

“persuaded to act, think, and do certain 

things” (Keith and Lundberg  2008) contrary 

to many cultures and religious expectations 

in the country. If that is the case, it is 

considered worthwhile to investigate the use 

of persuasive means of achieving specific 

communicative ends at different religious 

interactions between some religious leaders 

and their congregants in the country.   

Rhetoric and its Persuasive Effect 

Language has been identified as the centre of 

every human activity. It is not only a feature 

through which humans are uniquely 

differentiated from other animals. It is also a 

means to achieving communicative goals at 

different contextual levels of interaction. In 

essence, achieving diverse goals through 

linguistically communicative acts is not in 

many ways a one way affair. Rather, at every 

point of conversation, interactants are 

believed to engage and, to a certain degree, 

assume a responsibility of maintaining a free 

flow of communicative activity and its goal. 

This goal has usually been to make someone 

or a group of individuals (that is, participants 

in discourse) carry out some acts because 

certain circumstances could warrant a 

language user to engage his/her target 

listener(s) in some extraordinary dramatic 

experience. 

The engagement is more or less a selection 

and configuration of language for the purpose 

of ensuring that some terms are privileged 

while others are ignored (Covino and Jolliffe 

1995). A functional organisation of linguistic 

elements as that is not always automatically 

or forcefully carried out. It requires the 

cooperation of people involved. To earn this 

cooperation, some act of persuasion in form 

of rhetoric usually comes into play. 

However, pinning down a rhetoric 

phenomenon to a single interpretation from it 

multifarious notions could generate some 

limitation. Despite this, what it means could 

be generally viewed from a bipartite 

standpoint of field and practice. As a field, 

rhetoric is described as “the study of effective 

or persuasive speaking and writing . . . in the 

modern courses of communication, the aim is 

to understand the processes underline 

successful argument and persuasion” (Crystal 

2008:417). As a practice, it is an “art of 

addressing pressing public concerns by 

employing deliberate persuasive strategies 

before a public audience at a specific 

occasion in order to transform some aspect of 

the problematic situation by encouraging new 

forms of thought and action” (Kennedy 

2007:2). The preoccupation of the early view 

is description of the latter which is 

specifically “about how people use language 

and symbols to transform the way a society 

or community thinks, feels and behaves” 

(ibid.). 

The use of rhetoric is therefore not only to 

influence the thought or belief of an 

individual but also that of an “audience who 
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is not simply an aggregation of people who 

listen to or read the text called forth by the 

exigence” but it comprises “the people who 

have reason to be concerned about the 

exigence and who are capable of acting on it 

or being acted upon by it” (Covino and David 

1995). Hence, a rhetor does not just produce 

a text, either as an instance of spoken or 

written discourse. He does so by connecting 

the audience‟s beliefs and states of mind 

through some shared knowledge about his 

need or demand. The audience is therefore 

propelled to accept or act on the ideas the 

rhetor champions. At times, preachers who 

succeed in convincing their followers to 

perpetrate questionable acts build on some 

latent ideas they presume the followers are 

already nursing. 

Incidentally, rhetors, often than not, are 

members of audiences‟ discourse 

communities. This thereby makes their 

persuasive efforts effective “since they know 

the ways-of-speaking of the group . . . who 

conventionally use some specific lexis” 

(Kennedy 2007:52) This connectivity then 

creates an environment through which 

rhetorical activities could thrive “into a form 

capable of mobilizing public audiences to act 

in such a way that corrects that situation, in 

either the long or the short term” (ibid.). 
 

Rhetorical Functions in a Discourse 

Community 

Rhetorical engagement in discourse is 

community based. It is also a product of 

necessitated situational functions. Therefore, 

as a means of achieving persuasion, rhetors 

make their listeners or readers behave in a 

desired manner by exploiting some social 

representations they share. Rhetoric is also 

considered useful to every linguistic 

community for deliberation purposes. This 

ranges from an individual to a national level 

of communication. At one point or the other, 

issues that call for deliberations arise – to 

settle disputes, refute allegations, praise or 

appreciate some people, celebrate 

achievement or share identity or ideology. 

Any of these could warrant a privileged 

speaker (especially a leader of a group) to 

make great speeches, aiming to reassure and 

inspire the addressed who later react in some 

way. 

No wonder then, in many Nigerian religious 

organisations, speeches of such 

organisations‟ leaders are considered so 

powerful that none is expected to object them 

regardless of  negative effects such may have 

on human dignity, societal values and good 

human relation every normal society is 

expected to hold in high esteem. Experiences 

have shown that these individuals become 

ardent dogmatists by holding allegiance to 

the ideologies of the grandiloquent, whose 

messages they listen to, without weighing 

consequences of their actions on others‟ (and 

even their) personal, social, environmental, 

religious or political life, little known to them 

that they are consequently fulfilling their 

leaders‟ agenda. Eventually, the rhetors 

systematically determine the pattern of 

perception to which people respond by 

making them select some perceptions and 

ignore others and “helping (them) to 

concentrate on desired consequences of 

favoured” personal views “and helping them 

to ignore their wanted, unthinkable, or 

irrelevant premises and aftermaths” (Goatly 

2007:30). 

Jolliffe provides a framework for explaining 

rhetorical speeches and this is applicable to 

religious texts as produced by some religious 

leaders whose aim is to persuade their 

followers to act at variance to human dignity, 

societal values and good human relations. In 

the framework are: Rhetorical Situation 

(which includes Exigency, representing the 

real world problem, lack or need that 
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motivates a speaker to present a speech; 

Audience, representing the target listeners to 

whom the text is presented; Purpose, 

representing the intended effect of the text 

upon the target audience.), Rhetorical 

Appeals (which include Ethos, appealing to 

the author‟s credibility, i.e. how the author 

establishes his/her “authority” in the text – 

particularly the word ethics and 

trustworthiness of the speaker; Pathos, 

appealing to the emotions, i.e. how the 

speaker lifts listeners‟ heart using words of 

“sympathy” and “empathy” to arouse 

emotion, such as love, fear, patriotism, guilt, 

hate, joy, etc.; Logos, appealing to the 

intellect of the target audience in form of 

clear, reasonable premises and proofs to 

develop ideas with appropriate details in 

order to help the audience to follow their 

progressive flow) and Structure (which has to 

do with how a speaker organises his text in a 

sequential order of organisation, body and 

conclusion including the mode of discourse 

adopted, based on the subdivision of diction, 

syntax, figurative language and imagery). 

These are exemplified in the following 

selected religious texts. 

Text 1 

Halleluiah! I have come once again with my 

peculiar doctrines which actually is the true 

doctrine of God trying to correct the 

anomalies we find in Christianity. I am the 

repairer of the fallen tabernacles of David. It 

is an arduous task but I believe that my God 

will accomplish it. There are a lot of things 

that people hold so dear which they have 

adopted as the righteousness of God and they 

are propagating it and forcing people to obey 

them which we are, through the Word of 

God, challenging and disapproving. For 

example, if someone asks, „Is drinking of 

alcoholic beverages a sin? If a Christian 

should take beer or any kind of wine, does it 

constitute a sin?‟ The answer is No! But in 

the Pentecostal circle worldwide they 

adopted this tradition that when you claim to 

be born again that one of the things you 

should do is to stop from alcoholic 

beverages. It is not true! That is what the 

Bible in Colossians 2:23 calls “will 

worship.” Yes! “Which things have indeed a 

show of wisdom in will worship, and 

humility, and neglecting of the body; not in 

honour to the satisfying of the flesh.” That 

there are things they say “Don‟t touch oh, 

touch not, taste not, handle not” which 

actually are doctrine and commandment of 

men. Some Christians are so conservative 

naturally, not by God, they don‟t even touch 

empty bottle of beer . . . . Where did they read 

this? It is not from Jesus. It‟s not from the 

Bible. This is what the Bible calls “doctrine 

of the devils.” I will show you. Paul 

prophesised it in I Timothy 4:1-4 “Now the 

spirit speaketh expressly, that in the latter 

times some shall depart from the faith, giving 

heed to seducing spirits, and doctrines of 

devils; Speaking lies in hypocrisy; having 

their conscience seared with a hot iron; 

Forbidding to marry, and commanding to 

abstain from meats, which God hath created 

to be received with thanksgiving of them 

which believe and know the truth. For every 

creature of God is good, and nothing to be 

refused, if it be received with thanksgiving.” 

Paul said in the latter times, that is in our 

time today, some people will depart from the 

faith and give heed to seducing spirit and 

doctrine of the devils and part of the doctrine 

of devils is that they would command people 

not to eat certain food and command people 

not to drink certain drinks. Paul says this is 

the doctrine of the devil!   
 

The Rhetorical Situation of the Text 

Exigency: The assumed problem the speaker 

finds in the real world is that “There are a lot 

of things that people hold so dear which they 
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have adopted as the righteousness of God 

and they are propagating it and forcing 

people to obey them.”  He gives an example 

of such as drinking of alcoholic beverages to 

be a sin. He is then of interest “to correct the 

anomalies we find in Christianity” as he is 

“the repairer of the fallen tabernacles of 

David.”  

Audience: The speaker‟s audience includes, 

specifically, members of his church and 

generally the web audience who watched his 

recorded sermons on the internet. 

Specifically, these individuals comprise those 

he wants their perception changed or 

motivated (as the case may be) toward 

believing that taking alcoholic beverages is 

not a sin as a result of listening to the text. 

Purpose: The intended effect of the text upon 

the target audience is to make them disregard 

the general views of the Pentecostal churches 

worldwide that drinking alcoholic beverages 

is a sin which he is “challenging and 

disapproving.” 
 

The Rhetorical Appeals of the Text 

Ethos: The speaker establishes his 

“authority” in the text by first of all 

identifying himself with the Christian faith 

through the use of “Halleluyah” at the 

opening of the text. He subsequently builds 

on the opening by describing himself as “the 

repairer of the fallen tabernacles of David” 

and that he is on the course “through the 

Word of God” by quoting Colossians 2:23 

and                I Timothy 4:1-4 in order to 

make his listeners see him as a trustworthy 

speaker. 

Pathos: For the purpose of achieving pathos, 

the preacher employs rhetorical questions and 

unequivocally supplies an answer to them on 

a personal ground thus, “For example, if 

someone asks, „Is drinking of alcoholic 

beverages a sin? If a Christian should take 

beer or any kind of wine does it constitute a 

sin?‟ The answer is No!” In effect, the 

audience is relieved of the psychological 

agitations that usually characterise such 

inciting questions thereby creating an avenue 

for achieving easy acceptance of his claim by 

the audience. Therefore, to deflate the 

audience of any rational analysis of his 

position, he straightly adds, “It is not true! . . 

.  Yes!” emphasising that what Pentecostal 

churches preach “. . . is not from Jesus. It‟s 

not from the Bible” so as to make the 

audience abhor the Pentecostal view and 

develop empathy toward his views. 

Logos: The preacher appeals to the intellect 

of his audience to ensure they progressively 

flow along with his presentation of the text 

by systematically providing them with some 

assumed premises in form of biblical 

quotations like I Timothy 4:1-4  as proofs to 

justify his views that drinking of alcoholic 

beverages is not sin and Pentecostal 

churches‟ doctrines which condemn such 

views as his are not of God but they “are so 

conservative naturally,” “will worship,” 

being departed “from faith,” “Speaking lies 

in hypocrisy” and “doctrine of devils.” He 

emphasises that the teaching of Pentecostal 

churches worldwide is “part of the doctrine 

of devils” because they “command people 

not to drink certain drinks.”  

Structure: To make the text a unified 

whole, the speaker employs the following 

structural units: 

i. Diction:   The preacher chooses simple but 

sophisticated words in bringing his views to 

fore. This eventually makes the text 

argumentative and combative in nature, 

providing defensive reasons for “challenging 

and disapproving” every notion that 

condemns drinking of alcoholic beverages 

“through the Word of God” which the Bible 

calls “the sword of spirit.” This is 

demonstrated through the prevalence use of 

words like “No!” “Yes!” “I will show you,” 
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Where did they read this?” “. . . this is the 

doctrine of the devil!” 

Syntax: Since the text was originally 

produced orally, it is not devoid of the 

features of oral discourse making it exhibit a 

free flow of ideas with grammatical structure 

not strictly adhered to. This brings about the 

general use of multiple sentences and a few 

simple sentences. For example,  

Simple Sentence: I am the repairer of the 

fallen tabernacles of David/ I will show you. 

Compound Complex Sentence: It is an 

arduous task (but) I believe/that my God will 

accomplish it. 

Multiple Sentence: There are a lot of things 

that people hold so dear which they have 

adopted as the righteousness of God (and) 

they are propagating it (and) forcing people 

to obey them/ which we are, through the 

Word of God challenging/ (and) 

disapproving.  

Figurative Language: Examples of this in 

the text are: 

Metaphor like I am the repairer of the fallen 

tabernacles of David/will worship/doctrines 

of devils/a show of wisdom. 

Rhetorical questions like Is drinking of 

alcoholic beverages a sin?/ If a Christian 

should take beer or any kind of wine does it 

constitute a sin? Where did they read this?  

Personification like This is what the Bible 

calls “doctrine of the devils.” 

Imagery: Among the images used by the 

preacher are repairer, arduous task, devils, 

meat, a hot iron, food, drinks, and so on.  
 

Text II  

My name is (?) and I am an ordained clergy 

with (?). I was born in England in 1965 and I 

studied law in England . . . and then went on 

to study Theology for my master‟s degree in 

Nigeria. I was first ordained in 1998 by (?)  

and transferred my ordination in 2005 to (?). 

I was born in England as I said but I‟m of 

Nigerian parentage but what is really 

interesting about my life is that for so many 

years as an African, Nigerian in particular, I 

struggled with my sexuality. I finally came 

out as gay in 1994 after I had a very 

troublesome relationship with a woman but 

again this is some of the things that I want to 

talk about and I want to share these things 

because there are some many people in our 

culture that actually have a view that being 

gay, being Africa and also being a Christian 

or a person of faith is an abomination. I‟ve 

actually come full circle about these issues 

and continue to work toward reconciling my 

sexuality and my faith and it is the same that 

I do for many people to help them understand 

their sexuality and how to deal with the 

prejudices, the bigotry around these issues. . . 

. Growing up in a family of faith, and of 

course in the Christian community, it also 

posed a challenge because all I heard or all I 

knew  about as a young person is that the 

Bible condemns same sex relationship but 

today I have also become a voice. . . . . On 

the 2nd of September, 2006, we started (?) in 

Nigeria. Thirty two people showed up. I think 

that is an achievement that‟s unbeatable in a 

country that‟s extremely hostile toward 

sexual minorities. We did it and that was just 

beginning . . . . For people who don‟t know 

about Nigeria, Nigeria has a population of 

about 140 – 150 million people. Nigeria also 

(have) laws. In the southern part of Nigeria 

it‟s actually punish gay people to 14 years 

imprisonment with hard labour if convicted. 

In the northern part of Nigeria, it‟s 

criminalisation under Shari‟a law and people 

will be executed. Fortunately, to date, no one 

has been convicted under these laws . . . . 

What I did or contributed to the society is 

actually to help gay people to reconcile with 

their Christian faith and we also help other 

people from other faith community. We help 

the gay Muslims in the northern Nigeria. 
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Note: The speaker‟s name and the 

religious organisations he represents 

are withheld and presented as (?) 
 

The Rhetorical Situation of the text  

Exigency: Acknowledging the fact that gay is 

alien to Nigerian cultures, the speaker is 

motivated to take it upon himself “I want to 

talk about and I want to share these things 

because there are some many people in our 

culture that actually have a view that being 

gay, being Africa and also being a Christian 

or a person of faith is an abomination.” 

Target Audience: The target listeners whom 

the speaker wants to have their position 

changed are individuals who are practising 

gay in Nigeria. He wants them to publically 

associate themselves with the practice which 

is not only repugnant to the Nigerian society 

but also a punishable offence.  

Purpose: The speaker intends to make 

individuals who practise gay to remain 

resolute despite the stigma their sexuality 

choice could cost them, stating that “I‟ve 

actually come full circle about these issues 

and continue to work toward reconciling my 

sexuality and my faith and it is the same that 

I do for many people to help them understand 

their sexuality and how to deal with the 

prejudices, the bigotry around these issues.” 
 

The Rhetorical Appeals of the Text 

Ethos: The speaker in a bid to win the trust of 

his audience portrays himself as a credible 

Christian – a religious leader with authority – 

by describing himself as “an ordained clergy 

. . . I was born in England in 1965 and I 

studied law in England . . . and then went on 

to study Theology for my master‟s degree in 

Nigeria. I was first ordained in 1998 by (?)  

and transferred my ordination in 2005 to (?). 

Pathos: While appealing to the emotions of 

his audience to cause them develop some 

sympathy toward him and his ideology, the 

speaker states that sometime before he had 

“struggled with my sexuality” and “had a 

very troublesome relationship with a 

woman.” Although he acknowledge that, “as 

a young person . . . the Bible condemns same 

sex relationship but today I have also become 

a voice against that proposition. 

Consequently, he wants his audience to 

“understand their sexuality and how to deal 

with the prejudices, the bigotry around these 

issues” despite its being condemned by the 

Bible.  

Logos: To achieve logos in the text, the 

speaker makes efforts to give some details 

about the Nigeria socio-cultural context with 

a view to enlighten his alien and possibly the 

less informed Nigerians who form a section 

of his audience about the possibility of 

practicing the act despite the fact that it is 

disdained in its entirety by the Nigerian 

society. He then attempts to cajole the 

listeners by narrating the success he and his 

group have recorded in gathering individuals 

with the same interest as theirs through the 

instrument of religion making the listeners 

believe that even though Nigeria cultures and 

religious practices anathematise same sex 

relationship they can practise gay and at the 

same time “reconcile with their Christian 

faith and we also help other people from 

other faith community.”  

Structure: In the formation of the text, 

the speaker employs the following structural 

units: 

i. Diction:   The preacher chooses simple words 

and dexterously manipulates the chosen 

words to present his ideology concerning gay 

in a way he could win sympathy from his 

listeners despite the repugnant disposition 

such a notion generally receives in a country 

like Nigeria. For example, he describes 

himself as “an ordained clergy” – an 

honorific usually used for Christian leaders 

with great reverence as a result of their 

attaining a high level of spirituality – having 

http://www.jolls.com.ng/


Journal of Languages, Linguistics and Literary Studies (JOLLS)         Http://www.jolls.com.ng 
Vol 6. September 2018                                                                                   ISSN : 2636-7149-6300 (online & print) 

 

                                                                                                                                    Lateef Iyanda K  
CC BY-NC-ND  Attribution-NonCommercial-NoDerivs 

 
 

202 

 

obtaining a master‟s degree in “Theology.” 

He uses words like sexuality, gay, sex 

relationship and sexual minorities to describe 

the stance he maintains in the discourse with 

a view to reconcile the stance with Christian 

faith, Christian community, faith community, 

family of faith and Christian in a Nigerian 

context. Therefore, he exploits words and 

phrases such as abomination, prejudices, 

bigotry, challenge, extremely hostile, 

imprisonment with hard labour, convicted, 

criminalisation as reflections of the socio-

cultural dispositions of Nigerian peoples 

toward his ideology. 

Syntax: Although the speaker is of Nigerian 

parentage, he was born in England. He 

therefore has the innate ability of speaking 

English and this inevitably reflects in his 

linguistic construction as contained in the 

following samples.  

 Simple Sentence, e.g. Thirty two people 

showed up/We help the gay Muslims in the 

northern Nigeria. 

  Compound Sentence, e.g. My name is 

(?)(and) I am an ordained clergy with (?)/We 

did it (and) that was just beginning/I was first 

ordained in 1998 by (?) (and) transferred my 

ordination in 2005 to (?). 

  Complex Sentence, e.g. I think that is an 

achievement that‟s unbeatable in a country 

that‟s extremely hostile toward sexual 

minorities 

*  Multiple Sentence, e.g. I finally came out as 

gay in 1994 after I had a very troublesome 

relationship with a woman but again this is 

same of the things that I want to talk about 

and I want to share these things because 

there are some many people in our culture 

that actually have a view that being gay, 

being Africa and also being a Christian or a 

person of faith is an abomination/I‟ve 

actually come full circle about these issues 

and continue to work toward reconciling my 

sexuality and my faith and it is the same that 

I do for many people to help them understand 

the sexuality and how to deal with the 

prejudices, the bigotry around these issues. 

ii. Figurative Language: Among the figures of 

speech used in the text are: 

 Metaphor e.g. I struggled with my sexuality/. 

. . full circle . . ./I have also become a voice/a 

very troublesome relationship/a family of 

faith 

 Personification, e.g. the Bible condemns 

same sex relationship/a country that‟s 

extremely hostile 

iii. Imagery: The speaker creates several mind 

pictures through words like executed, 

sexuality, hard labour, criminalisation, and 

so on.  
 

Text III 

Our good friend Jesus said one who sees Him 

has been in heaven but today there‟s a new 

carpenter walking on the planet. Yes! He is a 

new carpenter walking with us who goes 

beyond even making furniture with woods 

terrestrially carrying people from, you know, 

nothing to the best in the world and this new 

carpenter of life is not giving conditions. He 

says, “Come as you are, bring your care; 

don‟t be afraid” You might know. There‟s 

one mama. She‟s not here now. That day, she 

was brought to our Ashram at Iju by the 

husband who happened to be the head of a 

religious group. We asked the „baba‟ to come 

in. He said, “No. I‟m not coming in; I‟m not 

coming in at all. No over! The blood of Jesus. 

I„m not coming in.” They started taking care 

of the mama. It was a Sunday and the whole 

place was filled up. One hour, two hours, 

three hours and then the mama said, “Yes! 

I‟m thirsty. Give me water to drink.” They 

blessed the water for her. The moment she 

finished, she said, “Yes I‟m ready to talk. I‟m 

ready to talk (?) is my man. I‟ll love (?). I 

must talk because I know that if I don‟t talk 

he‟ll carry me; he‟ll kill me . . . I need (?)‟s 
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love oh. She said, look, she had been coming 

to this world time without number and always 

at the age of 53 used to go back with all the 

children after killing the husband. Hey! When 

the husband heard outside, he entered the 

ashram by force oh. “Thank you (?). Thank 

you (?). Hey! You save my life.” The woman 

said it was the week she wanted to give it to 

the “baba” (?) appeared (and said), “Hey! 

This is your last chance. You can‟t do that 

again.” That‟s the job of a master. A master 

goes beyond religion; goes beyond tribal, 

ethnic somebody. My good friend, he says, 

“If you have faith as small as the mustard 

seed” you can do more than I‟m doing here . 

. . . that little faith is what you need. It 

doesn‟t matter the man gives you a cup of 

tea, a cup of water, “O se e e o. Thank you 

o.” Tomorrow it will be what? A plate of 

pounded yam and will say, “Merci oh.” The 

next time you see what? A big trailer load of 

what? Yam! Why? Because you say it pays to 

be good. It pays to what? Reciprocate. Yes! 

Thank you I know is nothing but a word; a 

statement but then it means a lot. 

Note: The speaker‟s name is withheld but 

replaced with (?) 
 

The Rhetorical Situation of the Text 

Exigency: Many Nigerians are living below 

poverty level as a result of the economic 

situation of the country. To get out of the 

unbearable consequence of poverty, many 

people in this category usually make a great 

deal of effort both physically and spiritually. 

Spiritually, very many strongly believe in 

miracles. Unarguably, the speaker is aware of 

this trend and consequently builds up the text 

toward assuring the audience the possibility 

of receiving their miracles through his 

supernatural prowess by sagaciously 

referring to himself as “a new carpenter 

walking on the planet.” 

Audience: Specifically, the speaker is 

addressing members of his religious group 

during a programme. However, the video 

presentation of the text is posted to the 

internet thereby making it possible for the 

web audience to have access to it. 

Purpose: The speaker wants his listeners 

believe that they he is able to change their lot 

through some supernatural influence. This 

can is achievable if they continually 

appreciate whatever favour they receive from 

him in form of offering, which he 

metaphorically calls O se e e o, Thank you o  

and Merci oh as “It pays to what? 

Reciprocate.” 
 

The Rhetorical Appeals of the Text 

Ethos: To convince his audience that he is 

dependable, credible and supernaturally 

endowed, the speaker equates himself with 

Jesus, “my good friend,” adding that he (the 

speaker) is “a new carpenter walking with us 

who goes beyond even making furniture with 

woods terrestrially carrying people from, you 

know, nothing to the best in the world” and 

“A master” who “goes beyond religion; goes 

beyond tribal, ethnic somebody.”  

Pathos: The speaker attempt to lift the 

listeners‟ heart and make them accept his 

claim of possessing a supernatural power by 

exclaiming, “Yes!” after stating that he is “a 

new carpenter walking on the planet.” To 

further justify his metaphysical attributes, he 

narrated how he conquered a spiritually 

superhuman woman whom he made confess 

that „“Yes I‟m ready to talk. I‟m ready to talk 

(?) is my man. I‟ll love (?). I must talk 

because I know that if I don‟t talk he‟ll carry 

me; he‟ll kill me . . . I need (?)‟s love oh. She 

said, look, she had been coming to this world 

time without number and always at the age of 

53 used to go back with all the children after 

killing the husband. . . The woman said it was 

the week she wanted to give it to the “baba,” 

(?) appeared say(s), “Hey! This is your last 
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chance. You can‟t do that again.” That‟s the 

job of a master.‟  This is meant to make his 

audience fear and accord him great reverence 

because „Hey! When the husband heard 

outside, he entered the ashram by force oh. 

“Thank you (?). Thank you (?). Hey! You 

save my life.”‟  

Logos: Having succeeded in establishing that 

he is a supernatural being, the speaker 

attempts to appeal to the intellect of the target 

audience on the benefits of giving, using 

some analogy that „It doesn‟t matter the man 

gives you a cup of tea, a cup of water, “O se 

e e o. Thank you o.” Tomorrow it will be 

what? A plate of pounded yam and will say, 

“Merci oh.” The next time you see what? A 

big trailer load of what? Yam! Why? Because 

you say it pays to be good. It pays to what? 

Reciprocate. Yes! Thank you I know is 

nothing but a word; a statement but then it 

means a lot.‟   

Structure: To make the text a unified 

whole, the speaker employs the following 

structural units:  

Diction:   The speaker‟s language choice is 

very simple and down-to-earth except for 

some technically used analogies like a cup of 

tea/ a cup of water/a plate of pounded yam/a 

big trailer of . . .Yam!. Practical examples 

such as O se e e o/Thank you o/ Merci oh/ 

Reciprocate are also given to demystify the 

goal of the message which is somewhat 

hidden.  

Syntax: Although the text is full of 

quotations, which seems to be one of the 

features of the speaker‟s style, the following 

sentence types are found.  

Simple Sentence: There‟s one mama/I‟m not 

coming in/They started taking care of the 

mama/They blessed the water for her/You 

save my life/This is your last chance/You 

can‟t do that again. 

Compound Sentence: Our good friend Jesus 

said one who sees Him has been in heaven 

but today there‟s a new carpenter walking on 

the planet/It was a Sunday and the whole 

place was filled up. 

Complex Sentence: “If you have faith as 

small as the mustard seed” you can do more 

than I‟m doing here/. . . she was brought to 

our Ashram at Iju by the husband who 

happened to be the head of a religious 

group/When the husband heard outside, he 

entered the ashram by force oh. 

i. Figurative Language: Examples of this in the 

text are: 

Simile like . . . faith as small as the mustard 

seed 

Metaphor like . . . a new carpenter walking 

on the planet/furniture with woods/new 

carpenter of life/a cup of tea/a cup of water/A 

plate of pounded yam/ A big trailer load of . . 

.Yam 

Rhetorical questions like Tomorrow it will 

be what?/The next time you see what?/A big 

trailer load of what? /Why? It pays to what? 

Biblical Allusion: If you have faith as small 

as the mustard seed (Matthew 17:20)/a cup 

of water (Mark 9:41) 

ii. Imagery: Among the images used by the 

speaker are carpenter, furniture, woods, 

mustard seed, a cup of water, a cup of tea, a 

plate of pounded yam, a big trailer load of . . 

. Yam. 
 

Text IV 

“How can there be such a covenant seeing 

that if they get an advantage over you, they 

respect not in you the lies either of kinship or 

of covenant? With fair words from their 

mouths they please you, but their hearts are 

[reverse] from you, and most of them are 

rebellious and wicked” (Surat Taobah, 

Quran 9:8). How can we say that we would 

live in peace, we would live in peace and that 

there is a covenant between them and the 

prophet known fully that if they capture you 

they will not spare you? If there had been any 
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mutual agreement with them before, they 

have nothing to do with that. If you had come 

in terms with them, that doesn‟t concern 

them. Even though they had given birth to 

you in the same house if you are a Muslim, 

they will kill you. Even though he is the one 

who gave birth to you, if you are a Muslim, 

they will kill you. Once they have a slight 

opportunity, that‟s what they will do. Hope 

you understand? Did you see what happened 

recently, that is, series of burning all over the 

place? What happened was ridiculous. There 

were unfortunate ones that could not be 

found. The soldiers were biased. They were 

just killing everybody. They killed and threw 

their bodies into the water. Even children in 

the Islamic school were set ablaze. Once they 

conquer you, they will not spare you. 

Therefore, never give them the least chance 

of getting rid of you. No mercy! Allah wasihi 

amanu commands that you should always be 

on guard with your weapons constantly on 

you. Go out for massive slaughtering not 

sparing anyone. Allah tahalah commands 

you not to lay down your weapons! 
 

The Rhetorical Situation of the Text 

Exigency: The text is attributed to 

Mohammed Yusuf, the founder of Boko 

Haram insurgence. It was specifically meant 

to engender the goal of the group which 

“stems from their persuasion about the 

corruption and falsehood of northern political 

authorities” (Vybiralova 2016:3) “and views 

Christians and Muslims who object against 

their attempts as enemies and legitimate 

targets of violence” (Mohammed 2014: 19). 

Audience: Specifically, the speaker is 

addressing Boko Haram insurgents as a 

group of congregants.  

Purpose: The speaker‟s intended effect of the 

text upon his target audience is to brainwash 

them by proposing to them (and justifying) 

the need to consider everyone “Even though 

he is the one who gave birth to you” – 

military or civilian; Christian or Muslim – 

who objects to their goal as enemy and a 

target of great violence. 
 

The Rhetorical Appeals of the Text 

Ethos: To show his credibility and authority 

as a cleric whom his congregants must trust 

and obey, the speaker introduces the text by 

quoting  Surat Taobah, Quran 9:8. This is 

also done to justify the reason his audience 

should go “out for massive slaughtering not 

sparing anyone.” He subsequently mentions 

“Allah” at intervals as Authority from Whom 

the directive of massive killing is given to the 

target listeners through him.  

Pathos: The speaker appeals to the emotions 

of his listeners by mentioning that the 

instigation of violence acts goes beyond a 

family tie since, according to him, a family 

member who does not share in their ideology 

is a prospective enemy. He consequently lifts 

the listeners‟ hearts toward developing hate 

and anger for the assumed enemy by stating 

that “The soldiers were biased. They were 

just killing everybody. They killed and threw 

their bodies into the water. Even children in 

the Islamic school were set ablaze. Once they 

conquer you, they will not spare you. 

Therefore, never give them the least chance 

of getting rid of you. No mercy!”  

Logos: The speaker appeals to the intellect of 

the target audience to ensure realization of 

the group‟s goal of unleashing terror on 

whosoever objects to their ideology by giving 

a command – under the disguise of being a 

cleric – that his followers should “Go out for 

massive slaughtering not sparing anyone.” 

Structure: The text is originally produced 

in Hausa but translated into English through 

the service of some Hausa native speakers 

who are also verse in English language.  The 

structure of the text consequently takes the 

following form. 
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Diction:   Since the insurgence is a militant 

group, the speaker‟s language choice is 

highly aggressive and offensive. This 

therefore makes its general tone combative as 

reflected in these expressions: . . . they will 

kill you/The soldiers were biased. They were 

just killing everybody/. . . they will not spare 

you/. . . never give them the least chance of 

getting rid of you/No mercy!/. . . you should 

always be on guard with your weapons 

constantly on you/Go out for massive 

slaughtering not sparing anyone/. . . you not 

to lay down your weapons.  

Code Switch/Code Mixing: Recitation of 

Surat Taobah, Quran 9:8 in Arabic and 

relative use of Allah wasihi amanu 

commands . . ./Allah tahalah commands . . . 

Syntax: The following sentence types are 

used in the text.  

Simple Sentence: The soldiers were 

biased/They were just killing everybody/No 

mercy!/Allah tahalah commands you not to 

lay down your weapons. 

Compound Sentence: They killed and threw 

their bodies into the water 
Complex Sentence: If there had been any mutual 

agreement with them before, they have nothing to 

do with that/If you had come in terms with them, 

that doesn‟t concern them/Once they conquer 

you, they will not spare you/There were 

unfortunate ones that could not be found/Allah 

tahalah commands you not to lay down your 

weapons!  

Figurative Language: Examples of this in the 

text are: 

Rhetorical Question like How can we say 

that we would live in peace, we would live in 

peace and that there is an agreement between 

them and the prophet known fully that if they 

capture you they will not spare you?  

Qu’ranic Allusion like citation of Surat 

Taobah, Quran 9:8 as a reference to those 

who made “a covenant between them and the 

prophet” but were not faithful in keeping the 

covenant.  

i. Imagery: Among the images used in the text 

are: unfortunate ones/. . . Islamic school . . . 

set ablaze/weapons/massive slaughtering, 

etc. 
 

Conclusion  
From realities, religion in different parts of the 

world has succeeded to be a tool through which 

mammoth audiences could be gathered; few 

individuals have been privileged to be in charge 

of such audiences. However, maintaining the 

gatherings is seemingly impossible without 

language. While it is believed that religion is 

meant to promote peaceful coexistence among 

humans and to ensure a life of tranquility 

hereafter, with many religious leaders vigorously 

pursuing this goal, there are several eloquent 

preachers who use the opportunity to popularize 

their ignoble ideologies. Unfortunately, majority 

of their followers are ardent dogmatists. They 

hold allegiance to the ideologies of these 

grandiloquent speakers and act accordingly, too. 

This then explains the reason why despite regular 

organisations of religious activities in the world 

generally and Nigeria specifically, problems of 

terrorism, insecurity, immorality, homosexuality, 

bribery and corruption among many other social 

vices hold sway. The analysis carried out pins 

down the fact that accentuation of personal 

ideologies is the basis of some preachers‟ 

doctrines. Meanwhile, since language is pliable 

enough for every individual to bend it for the 

purpose of achieving his/her conversational goal, 

the same linguistic provisions that a great deal of 

rhetors use to manipulate their audiences to act in 

a seemingly abhorrent manner can be used by 

sincere clerics to propagate true religious realities 

and consciousness for demystification of ignoble 

ideologies. This will help Nigeria and Nigerians 

to build, sustain and hand down a society 

where human dignity, societal values and 

good human relations are jealously 

engrained. 
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